
Surah al-Fajr – An Overview 
 
Period of Revelation: Makkan 

 

Order of Revelation: 10 

 
Theme and Subject Matter: 

 

The revelation order tells us that this was one of the earliest Surahs to be revealed. The 

people of Makkah were not ready to acknowledge what the Prophet salAllahu ‘alayhi wa 

sallam was conveying them. Therefore, there was a need for inviting the human heart to 

emaan, urging it to wake up and follow the right path.  

 

The Surah uses different kinds of emphasis, connotation and rhythm, varying in tone but 

calling to the same message. Some of its scenes impart a touch of pleasantness while 

others are tense depicting a violent and frightening picture. 

 

Allah subhanahu wa ta`ala swears oaths by the dawn, the ten nights, the even and the odd, 

and the departing night asking mankind if these things are not enough to testify to the truth 

of that which they were refusing. The changing of the day and night is one of the symbols of 

the regularity that exists in the universe. The question being put here is that the God Who 

runs this perfect system cannot establish the Hereafter and call man to account for his 

deeds? 

 

The evil end of the ‘Ad, Thamoud and Pharaoh has been cited as an example to show that 

when they transgressed all limits and spread corruption on the earth, Allah subhanahu wa 

ta`ala laid upon them the scourge of His chastisement. This is a proof of the fact that the 

system of the universe is not being run by deaf and blind forces, nor is the world a lawless 

kingdom of a corrupt ruler, but a Wise Ruler is ruling over it.  

 

An outline of man’s general behavior has been presented. When he is showered by Allah 

subhanahu wa ta`ala with His blessings, man says, “My Lord has honored me.” [89:15] 

And if Allah subhanahu wa ta`ala takes away that blessing from man and deprives him of 

something, man says, “My Lord has humiliated me.” [89:16] 

 

After this, an appraisal has been made of the general moral state of human society; two 

aspects of it in particular, have been criticized: first the materialistic attitude of the people 

on account of which overlooking the moral good and evil, they regarded only the 

achievement of worldly wealth, rank and position, or the absence of it, as the criterion of 

honor or disgrace, and had forgotten that neither riches was a reward nor poverty a 

punishment, but that Allah subhanahu wa ta`ala is trying man in both conditions to see 

what attitude he adopts when blessed with wealth and how he behaves when afflicted by 

poverty. Second, the people’s attitude under which the orphan child in their society was left 

destitute after father’s death. Nobody asked after the poor; whoever could, usurped the 

whole heritage left by the deceased parent, and drove away the weak heirs fraudulently. 

The people were so afflicted with an insatiable greed for wealth that they were never 

satisfied however much they might hoard and amass. This criticism is meant to make them 

realize as to why the people with such an attitude and conduct in the life of the world should 

not be called to account for their misdeeds. 

 

The Surah concludes with the assertion that accountability shall certainly be held and it will 

be held on the Day when the Divine Court will be established. At that time the deniers of the 

judgment will understand that which they are not comprehending now but then their 



understanding will be of no avail. The denier will regret and say, “Oh, I wish I had sent 

ahead [some good] for my life.” [89:24] But his regrets will not save him from Allah’s 

punishment. However, as for the people who would have accepted the Truth with full 

satisfaction of the heart in the world, Allah subhanahu wa ta`ala will be pleased with them 

and they will be well pleased with the rewards bestowed by Allah subhanahu wa ta`ala. 

They will be called upon to join the righteous and enter Paradise. 

 

“[To the righteous it will be said], ‘O reassured soul, return to your Lord, well-

pleased and pleasing [to Him]. And enter among My [righteous] servants. And 

enter My Paradise.’” [89: 27-30] 

 

May Allah subhanahu wa ta`ala bless us with nafs-mutma’ina and we be among those who 

will be given glad tiding of Jannah at the time of their death, aameen. 

 

Tafseer Surah al-Fajr  
Ayaat 1-5 - A Serene Opening 
 
Allah subhanahu wa ta`ala opens the Surah by presenting a pleasant scene. Fajr time is 

when life starts to breathe. It’s a time of freshness. The dormant world is gradually coming 

back to life.  

 

Allah subhanahu wa ta`ala does not specify which these ten nights are. Several 

explanations, however, have been given. Ibn Katheer reports that these nights are the ten 

days of Dhul-Hijjah. Bukhari recorded from Ibn ‘Abbas radhiAllahu ‘anhu that the Prophet 

salAllahu ‘alayhi wa sallam said, 

 

 َما ِمْن أَيَّاٍم اْلَعَمُل الصَّاِلُح َأَحبُّ ِإََل اهلِل ِفيِهنَّ ِمْن هِذِه اْْلَيَّام
 

“There are no days in which righteous deeds are more beloved to Allah than these 

days,” meaning the ten days of Dhul-Hijjah. The Companions asked, “Not even fighting 

Jihad in the way of Allah?” The Prophet replied, 
 

 َخرََج بِنَ ْفِسِه َوَمالِِه ُُثَّ َلَْ يَ ْرِجْع ِمْن ذِلَك ِبَشْيء َوََل اْلَِْهاُد ِف َسِبيِل اهلِل، ِإَلَّ َرُجًل 
 

“Not even Jihad in the way of Allah; except for a man who goes out (for Jihad) 

with his self and his wealth, and he does not return with any of that.” 

 

Others say that these ten nights are in al-Muharram while another opinion is that they are 

the last ten nights of Ramadan. Maulana Maududi explains in his Tafheem-ul-Qur’an that 

this implies each group of the ten nights among the thirty nights of the month, the first ten 

nights being those during which the crescent moon starting as a thin nail goes on waxing 

every night until its major portion becomes bright; the second group of the ten nights being 

those during which the greater part of the night remains illumined by the moon, and the 

last ten nights being those during which the moon goes on waning and the nights becoming 

more and more dark until by the end of the month the whole night becomes absolutely 

dark.  

 



Then, it was said, “By the even and the odd.” One notices that everything in the universe 

either exists in pairs or as single. But since the context here concerns the day and the night, 

the even and the odd mean the alternation of day and night in the sense that the dates of 

the month go on changing from the first to the second, and from second to the third, and 

every change brings with it a new state.  

 

Last of all, it is said: “By the night when it is departing”, i.e. when the darkness which 

had covered the world since sunset may be at the verge of disappearing and the day be 

dawning. 

 

The oaths conclude with a rhetorical question, “Is there [not] in [all] that an oath 

[sufficient] for one of perception?” This means that this oath is sufficient for he who 

possesses intellect, sound reasoning, understanding and religious discernment. The intellect 

has only been called Hijr because it prevents the person from doing that which is not 

befitting of him of actions and statement.  

 

The word hijr is from the root ha-jeem-ra and it means “to deprive from, harden, hide, 

resist, forbid, prevent or hinder.” It is generally used for rocks as they prevent the water 

from flowing out. One example of hijr is hijr al-aswad – the stone affixed in the eastern 

corner of the Ka`bah.  

 

Ayaat 6-14 - Swift Punishment of Tyranny 

 

The subject of the oath is omitted but it is explained by the discussion that follows on 

tyranny and corruption. Allah subhanahu wa ta`ala now presents an argument from man’s 

own history.  

 
The interrogative form in such a context is more effective in drawing the attention of the 

addressee, who is, in the first instance, the Prophet salAllahu ‘alayhi wa sallam and then all 

those who may ponder over the fates of those past communities. The people of Makkah 

knew what happened to the past nations. Their fates were explained in stories conveyed to 

them from one generation to another.  

 

Allah subhanahu wa ta`ala makes a mention of their fate here so as to comfort and 

reassure the believers who were at that time being relentlessly persecuted by the 

disbelievers.  

 
These short ayaat refer to the fates of the most powerful and despotic nations in ancient 

history. They speak of the earlier tribe of ‘Ad of Irum, a branch of extinct Arabs. They used 

to dwell in al-Aĥqāf, a sandy piece of land in southern Arabia, midway between Yemen and 

Ĥadramowt. The ‘Ad were nomadic, using posts and pillars to erect their tents. They were 

the descendants of ‘Ad bin Irum bin ‘Aws bin Sam bin Nuh. They are described elsewhere in 

the Qur’an as being extremely powerful and aggressive. Indeed they were the most 

powerful and prestigious of all contemporary Arabian tribes, as was said, “The likes of 

whom had never been created in the land.” The distinction here is restricted to that 

particular age. 

 

“And [with] the Thamoud, who carved out the rocks in the valley?” The Thamoud 

used to live at Al-Hijr, a rocky tract in northern Arabia, on the road from Madina to Syria. 

They excelled in using rocks to build their palaces and homes. They also dug shelters and 

caves into the mountains. 

 



“And [with] Pharaoh, owner of the stakes.” The Ibn ‘Abbas reports that the term al-

awtad refers to the armies who enforced Pharaoh’s commands for him. It has also been said 

that Pharaoh used to nail their hands and their feet into pegs (Awtad) of iron that he would 

hang them from.  

 

These were people who were rebellious, disobedient, arrogant, deniers of Allah’s 

Messengers and rejectors of His Scriptures. Thus, Allah subhanahu wa ta`ala mentions how 

He destroyed them and made them legends to be spoken of and an exemplary lesson of 

warning. 

 

Corruption is an inevitable result of tyranny, and it affects the tyrant and his subjects alike. 

Tyranny forces human life out of its healthy, constructive and straight path and diverts it 

into a line which does not lead to the fulfillment of man’s role as Allah’s khalifah 

[vicegerent] on earth. It makes the tyrant captive of his own desires because he is 

uncommitted to any principle or standard and unrestrained within any reasonable limit. 

Thus the tyrant is always the first to be corrupted by his own tyranny. He assumes for 

himself a role other than that of a servant of Allah, entrusted with a specific mission. This is 

evident in Pharaoh’s boastful claim: “I am your supreme Lord.” [Surah an-Naz’iat: 24] 

 

When these aforementioned peoples caused such corruption, the remedy was, inevitably, a 

complete purge. Allah subhanahu wa ta`ala is certainly aware of their deeds and He records 

them all. So, when corruption increased, He severely punished the corrupt. The text 

connotes that the punishment was very painful as it uses the term ‘scourge’, or ‘whip’ as the 

Arabic term literally means, and that it was in large supply as indicated by use of the phrase 

‘let loose’. Thus these tyrants were made to suffer a plentiful and painful retribution. 

 

‘Ad were the ones to whom Allah subhanahu wa ta`ala sent Prophet Hud ‘alayhi salaam. 

When they rejected and opposed him, Allah subhanahu wa ta`ala saved him and those who 

believed with him from among them, and destroyed others with a furious, violent wind. In 

Surah Ash-Shams we learned that the city of the people of Thamoud was completely razed 

to the ground due to their arrogance and transgression. Pharaoh was drowned along with 

his army that supported him in his tyranny.  

 

Allah subhanahu wa ta`ala then says, “Indeed, your Lord is in observation.” When a 

believers reads this, no matter where he is and what type of oppression he is living under, 

he feels reassurance and comfort. Nothing passes unnoticed and nothing is forgotten. So let 

the believers be always reassured that Allah subhanahu wa ta`ala will deal, in time, with all 

corruption and tyranny. 

 

Ayaat 15-20 - Human Short-Sightedness 

 

Allah subhanahu wa ta`ala then criticizes man’s materialistic view of the world. Allah’s 

judgment is based on divine wisdom and is free from error whereas human judgments are 

liable to all sorts of errors because man does not see anything beyond the apparent. 

 

Whenever Allah subhanahu wa ta`ala tries man by His generosity and with a life of ease, 

man says, “My Lord has honored me.” But whenever He tries him by stinting his means, 

he says, “My Lord has humiliated me.” Such is man’s thinking about the various forms of 

trials Allah subhanahu wa ta`ala may set for him, be it comfort or hardship, abundance or 

scarcity.  

 

Prosperity and calamity are both in reality a test from Allah subhanahu wa ta`ala. He may 

test a person by honoring him, giving him comfort, wealth or status and He may also test 



him by depriving him of these blessings. When man is given wealth and status he considers 

the gesture as proof that he deserves to be honored by Allah subhanahu wa ta`ala.  

 

Likewise, if Allah subhanahu wa ta`ala tests him and tries him by curtailing his sustenance, 

he believes that is because Allah subhanahu wa ta`ala is humiliating him. Allah subhanahu 

wa ta`ala says, “No,” meaning the matter is not as the man claims. In both situations, 

man’s judgment is faulty. Wealth and poverty are two forms of a test which Allah 

subhanahu wa ta`ala sets for His servants. Abundance reveals whether a man is humble 

and thankful to his Lord or arrogant and haughty, while a trial of the opposite kind reveals 

his patient acceptance or his irritability and fretfulness.  

 

For indeed Allah subhanahu wa ta`ala gives wealth to those whom He loves as well as those 

whom He does not love. Similarly, he withholds sustenance from those whom He loves and 

those whom He does not love. Worldly comforts are by no means a standard of one’s status 

before Allah. However, a person devoid of faith cannot comprehend the wisdom behind 

Allah’s action. Abundance or depravity are not the criterion of honor and disgrace, for the 

real criterion is the moral good and evil. 

 

Allah subhanahu wa ta`ala then brings our attention to an important matter. When people 

are given wealth and status they do not fulfill their duties. They do not look after the orphan 

child who has lost his father and is in need of protection and support. They do not 

encourage one another to feed the needy and contribute to their general welfare.  

 

When the child’s parents are alive people show their love and attention for the child but 

when the parents pass away close uncles and relatives neglect him as if they have no 

responsibility towards him. Instead of caring for the orphan children and widows, people 

greedily devour their inheritance, and unrestrainedly crave for wealth. This craving for 

wealth has killed man’s nobility. 

 

In Arabia, the women and children were as a rule deprived of inheritance and the people’s 

idea in this regard was that the right to inheritance belonged only to those male members 

who were fit to fight and safeguard the family. Besides, the one who was more powerful and 

influential among the heirs of the deceased, would annex the whole inheritance without 

qualms, and usurp the shares of all those who did not have the power to secure their 

shares. They did not give any importance to the right and duty so that they should honestly 

render the right to whom it was due as a duty whether he had the power to secure it or 

not.  

 

The ardent love of wealth, the craving to accumulate it through usury and other means, was 

a distinctive feature of Makkan society as it is a distinctive feature of all jahiliyyah [ignorant] 

societies at all times.  

 

These few ayaat do not merely expose the true nature of such an attitude. They also 

condemn it and urge its discontinuation. Condemnation is evident in the repetition noted in 

these ayaat, and their rhythm, “You consume inheritance, devouring [it] altogether, 

and you love wealth with immense love.” [89:19-20] 

 

Ayaat 21-30 - On the Judgment Day Everyone will be Recompensed 

 

Outlining man’s erroneous concept of success and failure, Allah subhanahu wa ta`ala then 

informs us of what will happen on the Day of Judgment. 

 



The total destruction of all that is on earth and its systematic leveling is one of the 

upheavals that overwhelm the universe on the Day of Resurrection. Entire mankind will be 

raised from its graves for its accountability before Allah subhanahu wa ta`ala. Allah 

subhanahu wa ta`ala will appear before His creation along with His angels. That is when His 

power and majesty will be actually manifested before mankind. This is a moment when His 

slaves will be filled with reverence, awe and fear. This is similar to a king’s coming to his 

court which is awe-inspiring for the viewers and yet frightening.  

 

Hell on that day will be very close to its prospective dwellers. What actually happens and 

how it happens is part of the divine knowledge Allah subhanahu wa ta`ala has chosen to 

withhold until that day. 

 

These ayaat, with their captivating rhythm portray a scene which strikes fear into people’s 

hearts, and makes it apparent in their eyes. The earth is being systematically leveled; Allah 

Almighty judges everyone; the angels stand there rank on rank, while hell is brought near 

and set in readiness. 

 

At that moment “man will remember.” Man, who lived unaware of the wisdom behind the 

trial with worldly riches or with deprivation; who devoured the inheritance of orphans 

greedily; who craved for money and did not care for the orphans or the needy; who 

tyrannized, spread corruption and turned away from divine guidance, will then remember 

the truth and take account of what he beholds. 

 

But alas! It is too late: “…what good to him will be the remembrance?” [89: 23] The 

time for remembrance is over, so remembrance on the Day of Judgment and reward will not 

profit anybody. It serves merely as an act of grief for a chance given but not taken in this 

present life. 

 

When man is fully aware of the true nature of his situation he says despairingly, “Oh, I 

wish I had sent ahead [some good] for my life!” [89: 24] For the true life is indeed the 

life hereafter. It is the one which is worth preparing for. “Oh, I wish I had...” is a sigh of 

evident regret and grief, but it is the most a man can do for himself then. 

 

The Surah goes on to portray man’s fate after his desperate sighing and useless wishing. On 

that Day Allah subhanahu wa ta`ala will severely punish those who disobeyed Him. They 

are the ones who did wrong and committed crime on the earth. 

 

These ayaat serve as an address to the Prophet and the believers, reminding them that 

their Lord will punish and chain those who tortured and chained others. But the two kinds of 

punishment are entirely different. Meager is the torture that any creature can administer, 

but great is that inflicted by the Creator. Let the tyrants continue with their punishment and 

persecution; they will have their turn and be the sufferers of a punishment which is beyond 

all imagination. 

 

Amidst all this unimaginable horror comes an address to the believers, “O soul at peace! 

Return to your Lord, well-pleased and well-pleasing. Enter, then, together with My 

[righteous] servants! Enter My paradise!” [89: 27-30] 

 

It is a tender, compassionate and reassuring address, “O soul at peace!” It speaks of 

freedom and ease. “Return to your Lord,” after your alienation on earth and your 

separation from the One you belong to return now to your Lord with Whom you have strong 

ties, “well-pleased and well-pleasing.” It is a gentle address which spreads compassion 

and satisfaction.  



 

The believer’s is a soul at peace with its Lord, certain of its way, confident of its fate. It is a 

soul satisfied in all eventualities, happiness or affliction, wealth or poverty. It entertains no 

doubts; it is free from transgressions. These ayaat instill a feeling of intimacy and peace.  

 

Ibn Abi Hatim recorded from Ibn ‘Abbas radhiAllahu ‘anhu concerning Allah’s statement: “O 

soul at peace! Return to your Lord, well-pleased and well-pleasing, that he said, “This Ayah 

was revealed while Abu Bakr was sitting (with the Prophet). So he said, ‘O Messenger of 

Allah! There is nothing better than this!’ The Prophet then replied, 
 

 أََما ِإنَُّه َسيُ َقاُل َلَك َهَذا
“This will indeed be said to you.”  

 

May Allah subhanahu wa ta`ala help us recognize the reality of this life, and bless us with 

nafs-mutma’ina and may we be among those who will be given glad tiding of Jannah at the 

time of their death, aameen. 


